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Peter Riedemann’s Hutterite Confession of Faith is one of the
most important documents of the sixteenth-century Anabaptist
movement. Written during Riedemann’s two-year imprisonment in
Wolkersdorf in Hesse, Germany, from 1540 to 1542, it not only was
a personal confession but also expressed the faith of the Hutterite
communal group in Moravia. This community was the only Anabaptist communal group to survive the bitter persecutions in 1535. By
the early 1540s, Hutterites were able to re-establish communities
under the protection of sympathetic nobles.
When Riedemann left his place of imprisonment in Wolkersdorf and took up his mantle as spiritual leader of the Hutterites,
the Confession quickly gained importance within the community. It
was based on biblical principles, gave theological expression to the
community’s faith, followed the outline of the Apostles’ Creed, and
provided practical guidance for how to live in community. An indication of its importance is that it was the only document published
by Hutterites in the sixteenth century.
The Confession survived the fierce persecutions in the Thirty
Years’ War (1618–48), when all Hutterite communities in Moravia
(Czechia today) were destroyed, and again when the communities
that survived in Hungary (Slovakia today) were also destroyed a few
decades later. Wagonloads of Hutterite writings were confiscated by
the Jesuits and government authorities, but the surviving remnant
of Hutterites always managed to retain copies of the Confession.
Following the migrations and calamities, the Confession was eventually taken to North America and remains a prized document in
Hutterite communities.
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The publication of Riedemann’s Confession in English in 19501
made this important work more accessible to Hutterites, many of
whom are now more conversant in English than in German. It also
made this document available to English-reading students and
scholars, thus broadening the use and influence of this work within
academic circles.
Following its republication in 1999 as part of the Classics of the
Radical Reformation series,2 Peter Riedemann’s Hutterite Confession
of Faith was positively reviewed in several scholarly publications. It
has also been cited more than three dozen times in academic journals.
One of the most significant discussions of Riedemann’s theology is
in David Griffin’s The Word Became Flesh.3 In this “rapprochement”
Griffin leans heavily on Riedemann’s Confession as an expression of
Anabaptist thinking.
Riedemann’s Hutterite Confession of Faith has also received a
positive reception by contemporary Hutterites. In 1997, two years
before its publication, Arnold Hofer asked to see the translation. (At
that time Hofer was a German teacher at Riverbend Community,
Manitoba, and president of the Hutterian Education Committee;
in 2017 he became elder of the Schmiedeleut Group I conference.)
He indicated that Hutterites had been discussing the possibility of
translating Riedemann’s Confession into modern English and they
were wondering if the translation that I had completed, and Herald
Press was about to publish, could serve their communities’ purposes.
Hutterite leaders in various groups reviewed the translation and,
after extensive discussions, decided to adopt it for their use.
When the Confession was printed in 1999, the Hutterites ordered
more than 5,000 copies for distribution within their communities.
They also produced expanded editions in hardcover and softcover
that included a brief historical survey of Hutterite history written
by Dora Maendel, Fairholme Community, Manitoba, a five-page
historical timeline, and a translation of an epistle written by Peter
Riedemann in 1540 while imprisoned in Wolkersdorf.
The English translation continues to play a formative role in
Hutterite communities. Some communities provide a copy to young
people for instruction prior to baptism. Others give a copy to newly
married couples or to ministers at their election or ordination.
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Arnold Hofer says he believes it is having a significant influence. He
adds that the Bible index in the English translation helps ministers
cross-reference the many places where the Hutterite Lehren and
Vorreden (traditional sermons) refer to particular sections of Riedemann’s Confession. Edward Kleinsasser, a minister in Crystal Spring
Community, Manitoba, also says the English translation has played
a role in a spiritual awakening among Hutterites. He, too, uses
quotations from Riedemann’s Confession to augment the Lehren and
Vorreden when he preaches. Patrick Murphy, James Valley Community, Manitoba, says the Confession provides Hutterites with a
communal understanding of the Christian faith, providing a strong
alternative to the more individualistic mainline and evangelical religious vocabulary. All the Hutterite leaders with whom I spoke agree
that the Confession remains essential for shaping their future.
Young-Pyo Jun, a Korean Anabaptist who studied at Canadian
Mennonite Bible College (now Canadian Mennonite University) in
the 1990s, has translated Riedemann’s Confession into Korean; his
translation was published in 2018.4
Supplementing this English translation, a number of books have
been published about Riedemann’s Confession and the sixteenth-century Hutterite communities in Moravia. In 1995, Werner Packull
turned his attention to Hutterite studies and published Hutterite
Beginnings.5 Packull divides his study into two parts. In part 1, he
discusses early Anabaptist communitarian experiments, and in
part 2, he discusses the emergence of the Hutterites. In this study,
Packull provides a more comprehensive and nuanced understanding
of Anabaptist communitarian efforts.
In 2002, Martin Rothkegel published an essay in which he
examines a manuscript found in the University Library of Breslau/
Wroclaw (Poland), written by Riedemann around 1549, which
consists of his paraphrases of the Gospels of Mark, Luke, and
Matthew.6 Rothkegel discovered that Riedemann’s paraphrases are
similar to other paraphrases during his time and depend heavily on
those of Erasmus. The aim of Riedemann’s paraphrases, Rothkegel
concludes, was to get at the spiritual meaning of the literal text.
To accomplish this, Riedemann especially used etymology and
allegory.
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In 2003, Andrea Chudaska published her doctoral dissertation,
which she wrote for Gottfried Seebass, professor at the University of
Heidelberg and one of the foremost Anabaptist scholars in Europe.
Chudaska’s study, Peter Riedemann, provides an insightful discussion
of Riedemann’s life and thought and places his Confession into its
social, political, and cultural context, including the regions of Silesia,
central Germany, and Moravia.7 Her book provides an excellent
review of the primary and secondary literature related to Riedemann,
includes a detailed outline of Riedemann’s life based on a comprehensive use of sources, and helpfully discusses Riedemann’s theology.
In 2006, Astrid von Schlachta published a survey of Hutterite
history from the sixteenth to the twentieth centuries, explaining in
the preface that her aim is “to purge the Hutterite story of myths and
clichés that reflect only the euphoria and growth, and include the
shadows of divisions and repeated conflicts.”8 She provides helpful
context for the early Hutterite story but pays little specific attention
to Riedemann and his writings.
In 2007, Werner O. Packull, building on his study in Hutterite
Beginnings, published Peter Riedemann, a major study of the life and
writings of Riedemann. In this work Packull provides a detailed
account of Riedemann’s life, including an analysis of the influences on his thought. He concludes with two chapters in which he
discusses the Confession. In one chapter he deals with the theological section of the Confession, and in the other he treats the section
that addresses practical living. In the latter chapter, Packull writes
that “by giving particular community practices a confessional and
biblical base, Riedemann’s Confession gave a particular shape and
definition to the subsequent Hutterite tradition,” and this powerful
influence was possible because the Confession “achieved a normative
status in subsequent generations.”9
An English translation of an earlier confession written by
Riedemann when he was imprisoned in Gmunden from 1529 to 1532
was published by Plough in 1993 and again in 2016.10 In 2010 the
Hutterian Brethren Book Centre published this book in German.11
This early work includes some of the themes that Riedemann later
incorporated into the Confession of 1542. Central to this work is his
weaving together of faith and love as key foci in the d ivine-human
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drama. This emphasis on faith and love seems to be written as a
critique of Luther’s emphasis on sola fide (by faith alone). For
Riedemann, in order for faith to be genuine, it must be expressed in
concrete actions of love toward neighbor.
Another recently published book that sheds light on Riedemann’s era is Hauprecht Zapff ’s Johannes Der Evangelist über alle
Kapitel erklärt.12 Although this book doesn’t mention Riedemann, it
brings to light writings by Hutterites that hitherto have been largely
unknown. This book is one example of the rich material Rothkegel
has discovered in European archives near former Hutterite communities. These materials need to be researched more fully for content,
methodology, and style. The result may be a fuller understanding of
Riedemann, whose influence is still powerful centuries later.
In the meantime, it is gratifying that Plough is republishing
Peter Riedemann’s Hutterite Confession of Faith and thus helping to
keep its message alive for future generations of readers, including
students, scholars, and Hutterites.
John J. Friesen
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Translator-Editor's Preface
Peter Riedemann's Hutterite Confession of Faith provides the theologi
cal grounding,for the Hutterite understanding of economic communal
ism, and gives numerous practical examples of it. This Confession has
guided the Hutterian communities from the sixteenth century to the
present. While in prison in the early 1540s, Riedemann wrote this book
for the Lutheran ruler, Philip of Hesse, to interpret the vision of a
renewed community pursued by the Hutterites. He tried to overcome
popular misconceptions about Anabaptists by presenting the Hutterite
Anabaptist beliefs and way of life. A copy of the Confession was taken to
Moravia, and the Hutterites quickly accepted it as the definitive state
ment of their faith.
The Confession consists of two major parts. Early in the first part,
Riedemann expounds the Hutterite view of various theological issues,
using short, pithy sections of half a page to a couple of pages in length.
This discussion is structured around the Apostles' Creed. He argues
that the understanding of the faith and the church which he presents
is the intended meaning of the Apostles' Creed and the Nicene and
Chalcedonian creeds. Later in the first part, Riedemann explores
implications of this faith for the life of the community. In the second
part of the Confession, he deals with six issues more extensively.
The Confession is liberally supported by biblical quotations and
allusions. The 1565 edition cites these Scriptures by book and chapter,
in the page margins. Verse citations were added later. In this transla
tion, amended references are in footnotes. Riedemann creatively
weaves together a renewed reading of the Bible with the best in the
tradition of the classical Christian creeds. Thereby he produces a
powerful synthesis of Scripture and tradition. He builds a dynamic
view of Christian community based on both tradition and the Bible.
In the Confession, Riedemann shows that his view of a faithful
Christian community is not marginal or sectarian. He presents the
Hutterite community as expressing the heart of the Scriptures and the
best in the creedal tradition of the early church. The Introduction in
this volume provides a new and comprehensive history of Peter
Riedemann. It shows the range of influences that shaped his theology
and were thus involved in the formation of the Hutterite community.
This volume is a fresh translation in modern English from the
German edition of 1565. The Introduction includes a textual history of
12
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the book. The 1950 English translation prepared in England by
Kathleen E. Hasenberg and the Society of Brothers was in an old
English style and needed updating. When H. Wayne Pipkin, then
associate director of the Institute of Mennonite Studies, asked me to
undertake this project, I eagerly accepted because of my long-stand
ing interest in Peter Riedemann and the Hutterites.
Many other attempts at expressing the Christian faith in commu
nal living have failed, but the Hutterite communal experience has
stood for centuries, despite periods of incredible persecution. The
Anabaptist theology that inspired this long history of faithful disci
pleship deserves to be available to modern English readers. 1n addi
tion, it is gratifying to see how Bruderhofers and Hutterites them
selves want to use this English translation for instruction in their own
communities. I believe that Riedemann' s dynamic vision challenges
all believers toward greater faithfulness to the Lord and to each other.
Numerous people need to be thanked. In this translation, Plough
Publishing House of Farmington, Pennsylvania, generously made
available to me the preliminary work they had done up to 1990 on a
new translation. I benefited from their work even while studiously
and conscientiously checking everything and retranslating from
German. Winifred M. Hildel of the Plough Publishing House read the
translation carefully and made numerous helpful suggestions.
Gratitude is also due my research assistant, Laura Braun, who
laboriously checked biblical references for accuracy and put them in
the manuscript. This assistance was made possible through a summer
research grant provided by the Canadian Mennonite Bible College,
Winnipeg. Dorothy, my wife, assisted with some translation nuances
and offered support and encouragement during the whole process.
To H. Wayne Pipkin, General Editor of the CRR series, I owe special
gratitude for extending to me the invitation to do this project, and for
providing strong·guidance, patience, and encouragement.
-John J. Friesen
Winnipeg, Manitoba
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Introduction
Labeled a heretic before his twenty-third birthday, young Peter
Riedemann (1506-1556) had a burning desire for reform. He wan
dered far from his native home and was constantly in danger of being
captured and executed by officials suspicious and fearful of
Anabaptists. During his twenties and thirties, he was imprisoned for
nearly nine years.
Riedemann developed a vision that went beyond the religious
reform he wanted for the church. He also yearned to see economic,
social, and political reform. His view of needed change was compre
hensive, transforming all aspects of people's lives.
This leader did not see himself as a hereti�, holding beliefs reject
ed by others; or a sectarian, starting a group as an alternative to the
state church. He believed that his vision for reform expressed the
heart of Christian tradition. Riedemann was trying to recapture the
essence of historical Christianity as expressed in Scripture and in the
great creeds of the_ church. He saw himself standing in a long line of
true Christian ·teachers, leaders calling the church back to its histori
cal basics. He was reforming the center, not the edges.
Riedemartn was born in 1506 in Hirschberg (nowJelenia Gora, in
southwest Poland), Silesia, about fifty kilometers southwest of
Liegnitz (Legnica). He was a cobbler by trade. Little is known about
his life before about age twenty-three. Practically all the available
information is a brief note in the Hutterite Chronicle: in 1532
Riedemann was released from prison in Gmunµen, Upper Austria. 1
Then he inade his way to Anabaptist groups in Moravia, joining his
vision for reform to their experience of communalism.
During his first brief stay in Moravia, he married. However, he
spent littie time at home in the next decade. From 1532 to 1542,
Riedemann was mostly traveling as a missioner for the Hutterites. He
17
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tirelessly moved through Austrian and German states, promoting his
vision for reform.2 He spent almost six of those ten years in prison.
Three times Riedemann was imprisoned. He appeared on the his
torical scene in 1532, after a three-year prison term in Gmunden.
Later, while on a missionary journey for the Hutterites, he spent more
than four ye�rs in the Nuremberg prison. His last imprisonment
(about two years) was in Hesse, at Marburg and then at Wolkersdorf,
again while on a missionary journey. In prison, he wrote the
Confession of Faith, in which he expressed his and the Hutterite com
munity's powerful vision.3 There he also received the call to take up
leadership in the Hutterite communities in Moravia.
During his Gmunden imprisonment (1529-32), Riedemann com
posed a meditation, his First Confession, available in English as Love Is
Like Fire. 4 In many respects it was a forerunner of his Confession of
Faith, the subject of this volume. He wrote this later Confession during
his imprisonment in Hesse (1540-42), 5 before he accepted the invita
tion from the Hutterite communities in Moravia· to serve as their
leader.6 For fourteen years he served as a spiritual leader to the
Hutterites, guiding their communities through a period of intense
persecution. He lived to see the beginning of the era when Hutterites
were relatively tolerated.7 He died in 1556 in a Hutterite community
at Protzka (Broczko, now Brodsko), Slovakia, then part of Hungary.8
Riedemann's inspiring letters, forty-six hymns, and the Confession
of Faith helped set the direction for Hutterite communities through the
centuries.9 The German edition of Riedemann's Confession is still used
by Hutterites in western Canada and United States as their theologi
cal guide. The Bruderhofs in eastern United States and England also
use the Confession.
Fascinating questions arise about the setting of Riedemann' s
early life. From what background did he come? Where and when did
he become Anabaptist? Who influenced his formative years? What
helped to shape his Confession of Faith? 10
During recent decades, studies have established that Anabaptism
was not solidly uniform.· In the sixteenth century, numerous
Anabaptist movements were appearing at about the same time in var
ious parts of Europe, largely within what was once the Holy Roman
Empire.11 Anabaptist groups overlapped, made contact with each
other, shared ideas, and disagreed with each other. There were con
siderable similarities. Yet the various groups had different basic char-
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acteristics, starting points, and theological emphases.
Research has identified at least five major circles of Anabaptism:
Swiss-South German, Central German, Tirolean-Moravian, Dutch,
and the Marpeck circle.12 Each grouping has its own traits. Some of
these groups can be further subdivided.
Which circle most influenced the theology in Riedemann' s
Confession of Faith? Was his teaching sh�ped by the humanist biblicism
of the Swiss-South German Anabaptism of Grebel, Manz, and Sattler?
By the mysticism13 and chiliasm14 of the Central German Anabaptism
of Hut and Denck, developed in the loca.le of the Peasants' Revolt? By
Marpeck or Hubmaier, who were less separatist than most
Anabaptists and willing to see Christians as rulers or civil officers?
What role did Tirolean-Moravian Anabaptism play in his theology?
How did the spiritualism of Melchior Hoffmann and the Miinsterite
experiment of Dutch Anabaptism influence his thinking?

Silesia: Riedemann's Early Life and Influences

The Hutterites' own extensive history book, Die iilteste Chronik der
Hutterischen Briider (The oldest chronicle of the Hutterite brothers:
Chronicle), begins the story of Riedemann with his imprisonment in
Gmunden, at age twenty-three. Then it traces his travels and ideas as
they developed from that point. 15 Since Riedemann was born in
Hirschberg, it is fitting to begin with Silesia in reviewing his life and
thought. Likely his earliest views of Christian reform were given
shape in Silesia. 16
The majority of the people in lower Silesia, where Hirschberg was
located, were Germans whose ancestors had settled in the area in the
thirteenth century. Most of the upper classes were German. The prin
cipal city was Breslau (now Wroclaw, Poland). Liegnitz was one of the
more important cities in the northern part of Silesia. Hirschberg was
within the political jurisdiction of Liegnitz. Local rulers in Silesia had
considerable autonomy and were frequently at war with each other.
In 1527, Ferdinand I, Hapsburg ruler in Vienna, gained political con
trol of Silesia and imposed a measure of peace on the region.17 He was
staunchly Catholic, and his firm grip on the region made religious
reform difficult.
The reform in Silesia was led by Caspar Schwenckfeld (b. 1489).
He was of noble birth and educated in various universities of Europe.
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He had traveled, as usual for a nobleman's son, and was a man of
grace, manners, culture, and self-confidence. Though aware of
humanism, he was not a humanist. He had no specific training in law,
theology, or any other discipline. 18 A courtier among the local nobles,
he came to the court of Duke Frederick II of Liegnitz by 1521. 19
Schwenckfeld had converted to religious reform in 1519. Though
he admired Luther at this early stage, his reform was not specifically
Lutheran. 20 Various reform impulses appeared among lay people in
Silesia, including anti-clericalism (criticism of clergy, church leaders)
and a desire to raise the moral level of the church. After Schwenckfeld
was appointed to the court at Liegnitz, he served as midwife to the
duke's conversion to reform21 and promoted religious reform in the
regions in and around Liegnitz. 22
At first Schwenckfeld believed that his reform ideas were in
agreement with Luther's. However, by 1524 he began to notice differ
ences. To try to resolve them, he made three trips to Wittenberg in the
mid-1520s to confer with Luther. To his surprise, Luther rebuffed him.
Schwenckfeld then began to chart a separate path. He felt his reform
was a middle way between Luther and the Catholics. 23
The two main issues which separated Luther and Schwenckfeld
were the interpretation of the eucharist24 (the Lord's Supper) and the
lack of moral improvement in regions of Lutheran reform. During the
middle and latter 1520s, Luther was placing increasing emphasis on
the "real presence" of Christ's body in the eucharist (Matt. 26:26). This
led toLuther's abortive discussions with Zwingli at Marburg in 1529.
On moral reform, Luther's main concern was to overcome a theology
of works-righteousness and develop a theology of grace. He saw sal
vation as a gift of God, not earned by humans. This theology became
known as sola fideism (salvation by faith alone), but it was not pro
ducing the moral results which Schwenckfeld believed ought to
accompany religious reform.
In contrast to Luther, Schwenckfeld emphasized that "it is Christ
himself by his inner Word who directs the faithful to the Middle
Way." 25 Schwenckfeld developed a spiritual theology. He preached
that the transforming power of the inner word was more important
than external forms. For Schwenckfeld, sanctification was an increas
ingly central concern. On the other hand, Luther in 1525 :was engaged
in a sharp debate over free will with Erasmus, then at Basel. He saw
all issues from the perspective of protecting salvation as a gift of God
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dience to the written Word.53 Adler was a strong proponent of peace,
forgiveness, and not retaliating against evil. He believed evil had to
be met with suffering.54 He made a strong case for community of
goods. 55 He also advocated not swearing the oath, which he discussed
in the context of making a commitment to God.56 Commitments to
God were required, and oaths forbidden.
Adler argued that the Sabbath was given in the old covenant as
an external sign of what God requires of his believers: "They should
leave their evil works, and with their thoughts, words and deeds not
do anything which is against God." 57 He said it was not important to
keep the actual Sabbath (on Saturday) according to the Mosaic Law.
He also addressed the significance of the Law. Although salvation
can only be attained through Christ and not through the Law, the Law
· shows humans what they ought to do and not do. So the Law
becomes a witness to eternal life.58 Adler did not include a lengthy
section on adult baptism but did make references to it and assumed it
as part of the Christian life.59
Adler left for Moravia and may have been gone for some time. In
1533 he was again active· in the Glogau region of Silesia. He was
arrested_ and executed, possibly in 1533. 1he history and travels of
Adler and Riedemann show that they might have met in Silesia or
Moravia. Adler might have been in Silesia as early as 1525, introduc
ing Anabaptism to the Schweidnitz area.60 There is a remarkable over
lap of ideas in the writings of Adler and Riedemann.
By 1528 numerous Anabaptists were in various regions of Silesia.
They gave attention to issues of baptism, peace, communalism, and
the end-time. Yet the Sabbath and the eucharist were debated most
vigorously and publicly. Earlier historians saw Sabbatarianism as evi
dence of Judaizing. Later interpreters have taken Sabbatarianism as
evidence of spiritua:lism, especially a spiritualism that resulted when
Hut's predictions about the end-time failed to materialize. 61
On August 1, 1528, Emperor Ferdinand 1 issued a decree that "the
religion in the region (Silesia) be returned to its pristine state." 62 The
death penalty was prescribed for anyone questioning the "real pres
ence," and for anyone "who rejected child oaptism and engaged in
rebaptism." 63 This decree resuited in the emigration of a large number
of Anabaptists from Silesia. 64 Gabriel Ascherham led a group to
Moravia, perhaps as many as two thousand believers.
In the face of this threat from the emperor, Duke Frederick II of
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Liegnitz decided to abandon Schwenckfeld and to ally his region with
Luther's reform. The Reichstag in 1526 had allowed nobles to decide
whether their people would be Roman Catholic or Lutheran. In 1529,
Schwenckfeld left for Strassburg (French: Strasbourg). A year and a
half later, on March 15, 1530, the emperor ordered Duke Frederick II
to expel Anabaptists, and more of them fled then.65 During that expul
sion, Andreas Fischer left for Nikolsburg in Moravia.66
Since Peter Riedemann was imprisoned in Gmunden in 1529, he
might have fled Silesia after the emperor's decree of August 1528.
Perhaps he traveled with some of the groups who left for Moravia. No
concrete evidence has appeared to date his departure from Silesia, or
to identify the route he took from Silesia to Gmunden.

Gmunden: First Imprisonment

Riedemann was imprisoned in Gmunden from 1529 to 1532.
Apparently he arrived in the Linz area of Upper Austria in 1529, was
drawn into the local Anabaptist group under the leadership of
Wolfgang Brandhuber, and was ordained Servant of the Word.67 He
was captured and imprisoned, not in Linz, the capital city of Upper
Austria, but in Gmunden, on the banks of the Traunsee. In prison, he
was "subjected to great pain, hunger, and mistreatment." 68 After
Riedemann was released from prison in 1532, he briefly visited the
Anabaptist group in Linz, then traveled to Moravia.
The Anabaptism that Riedemanh met in Linz and Gmunden of
Austria was partly shaped by the legacy of Hans Hut.69 Hut had been
active in Upper Austria. His ideas were evident locally, 70 such as an
emphasis on the nearness of Christ's second coming and a belief in
suffering as a confirmation of faithfulness.71
However, Wolfgang Brandhuber was likely the major influence
on Riedemaru::i. in the Linz-Gmunden area. Brandhuber was the leader
of the Linz congregation when Riedemann arrived in 1529.
Brandhuber's influence extended all over Upper Austria, where he
founded congregations. His reputation extended even into the Tirol
(Tyrol). 72 Daniel Liechty claims· that "Wolfgang Brandhuber led the
Linz congregation in a characteristically Hutian manner." 73
In his letters, however, Brandhuber shows little evidence of influ
ence from Hut. Chiliasm did not much interest him. He emphasized
a faith based upon Scripture and a spiritual life of patient suffering
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Simon Schiitzinger traveled to Moravia in 1529 to see whether it
would be a safe refuge for persecuted Anabaptists from the Tirol.144
From 1529 to 1535, Hutter was promoting the Anabaptist movement
in the Tirol or was in Moravia settling disputes and organizing the
Tirolean Anabaptist communalists.
The few extant letters by Hutter provide some insight into his
thinking.145 He expressed a strong sense of being led by God. He
believed his view of communalism was God's vision for all of human
ity. Hutter held that salvation is made available through faith in
Christ.146 He wrote his letters of comfort and encouragement with a
strong sense of living in an evil world in which the faithful �re perse
cuted.147 Repeatedly, he called on believers to live in such a way "that
their walk and life may be faultless, and that their life and walk not
be a hindrance to Christ."148
Hutter's communalism became the vision of the Tirolean group in
Moravia. Riedemann identified with this communalism during his
brief stay in Moravia. The Tirolean Anabaptists in Moravia became
Riedemann' s home community for the rest of his life.

Missioner to Franconia

In 1533 Riedemann and Six Braitfus were sent as missioners

(Sendboten) to Franconia to replace Zaunring. Zaunring, after he had

repented from his lapses in leadership, had been sent as a missioner
to Franconia; in 1533 he was executed in Bamberg, Upper Franconia.149
Shortly after Riedemann arrived in Franconia with Six Braitfus, the
two were captured. Braitfus was whipped and expelled, but
Riedemann was imprisoned for more than four years in the city tower
of Nuremberg.150
How did those four years influence Riedemann? His imprison
ment was not particularly severe. He was allowed to write letters, so
it can be assumed that he had some contact with local Anabaptists,
both personally and by letter. His correspondence also shows that he
maintained contact with the Hutterite communities in Moravia.
The city council of the free city of Nuremberg had a relatively
lenient policy regarding Anabaptists, compared with other govern
ments in the region in the mid-153Os.151 During the early 152Os, the
city council had decided to side with the Lutheran reform, though
there were also Catholics and Zwinglians in the city.152 The council
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benefited from this leniency. During the imprisonment, Riedemann
wrote a number of letters to the communities in Moravia.203
Riedemann's most important accomplishment during his impris
onment in Hesse was composing his Confession of Faith. 204 He wrote
the Confession primarily to inform Prince Philip about the beliefs of
Riedemann and the communalist Anabaptists whom he represented
in Hesse.205 A copy of the Confession was taken to the Hutterite com
munities in Moravia and was "quickly accepted by the Hutterites as
the definitive statement of their faith."206

In 1540, possibly during the time when Riedemann was in prison
in Hesse, Matthias recanted and joined the state church.207Perhaps he
later joined the Anabaptists again.

Leader of Hutterites in Moravia
Hans Amon, leader of the Hutterites in Moravia, died in 1542.
Leonhard Lanzenstiel was chosen to replace him, but he felt inade
quate to take on the leadership by himself and invited Riedemann to
join him as leader of the Hutterites.208 After about two years of rather
lenient imprisonment, Riedemann escaped and returned to Moravia
to take up leadership with Lanzenstiel. Lanzenstiel led in the practi
cal and administrative areas of the community, and Riedemann gave
pastoral guidance. Riedemann continued as a leader until December
1556, when he died in the community of Protzka.w9
Riedemann' s career as leader of the Hutterite communities in
Moravia falls into three distinct periods: 1542-47, with relative tolera
tion even though Anabaptists were still outlawed; 1547-53, with
severe persecution; and 1553-56, with a return to toleration and the
beginning of the "golden age" of Hutterite development.210
From 1542 until · 1547, the Butterites experienced relative pros
perity.211 Hutterites, especially those sent out on missionary assign
ments, were being captured, tortured, and executed, but the commu
nities in Moravia were mostly allowed to exist in peace.212 During
those years Riedemann, in addition to general duties as leader,
worked to bring about reconciliation with the Gabrielites who had
moved to Silesia. After Gabriel Ascherham' s death in 1545,
Riedemann persuaded many Gabrielites in Silesia to move to
Moravia and join the Hutterites.213
Already in 1545 the Moravian princes were trying to restrict the
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Dates for Riedemann and Hutterite Origins
1506
1517
1519-20
1524-25
1524-29
1525
1526
1526-28
1527
1527-28
1528

1529
1529-32
1530
1531
1532
1532-35
1533-37
1533
1535
1535-42
1536
1537-39
1539
1540-42
1542-65
1542-47
1543-45
1547-53
1553-56
1556
1560s
1561
1565-78
1592
1601
1618-48
1639-62

Peter Riedemann born at Hirschberg, Silesia; then learns trade of cobbler.
Luther nails his 95 theses to castle church door in Wittenberg (Oct. 31).
Zwingli begins church reform in Zurich.
Peasants' Revolt, with social concerns, led in the Tirol by Michael Gaismair.
Caspar Schwenckfeld leads church reform in Silesia, Riedemann's area.
Grebel, Manz, and Blaurock rebaptized in Zurich (Jan. 21). Bolt Eberli, first
Anabaptist martyr (May 29, 1525); Felix Manz, second (Jan. 5, 1527).
Anabaptists increase and are penalized. Conrad Grebel dies of the plague.
Balthasar Hubmaier attracts many Anabaptists to Nikolsburg; is executed.
Anabaptists adopt Schleitheim Confession (Feb. 24), by Michael Sattler.
Many Anabaptists arriving in Silesia, fleeing persecution.
Anabaptists outlawed in Silesia; many leave for Nikolsburg area of Moravia.
Hubmaier's "sword-bearer" Anabaptists stay at Nikolsburg but soon disband.
"Staff-bearer" communalists go to Austerlitz, led by Wiedemann and Jager.
Gabriel Ascherham coinmunalists from Silesia to Rossitz, near Austerlitz.
Philipp Plener communal Anabaptists from Hesse and Palatinate to Moravia.
Blaurock, Butter's predecessor, burned at the stake in the Tirol (Sept. 6).
Philippites move to Auspitz, between Austerlitz and Nikolsburg.
Jakob Hutter (hatmaker), Anabaptist from the Tirol, visits Moravia.
Riedemann, 23, in prison at Gmunden, the Tirol; writes First Confession.
More Anabaptists expelled from Silesia, including Andreas Fischer.
Division in Austerlitz community; some leave for Auspitz. Federation of two
communities at Auspitz and one at Rossitz, with Ascherham as Vorsteher. \
Riedemann joins communalist Anabaptists at Austerlitz; marries Katherine.
Miinsterite Anabaptists practice community of goods but become fanatic.
Riedemann as missioner to Franconia; imprisoned four years at Nuremberg.
Hutter and more Tirolean Anabaptists move to Moravia, fleeing persecution.
Hutter calls for stricter communalism, exposes inconsistencies of leaders,
becomes Vorsteher of federated colonies. In this "great split," some leave.
Severe persecution of communal Anabaptists in Moravia; Hutter leaves.
Hans Amon follows Hutter as Vorsteher (chief leader) of the Hutterites.
Hutter as missioner, burned at the stake at Innsbruck, Austria (Feb. 25).
Riedemann discovers conflict in Moravia; works with Hutterites for unity.
Riedemann as missioner to Hesse; visits grieving Hutterites in Austria.
Riedemann, again missioner to Hesse, writes Confession of Faith in prison.
Leonhard Lanzenstiel. as Vorsteher of Hutterites, assisted by Riedemann.
Hutterites in Moravia enjoy relative toleration.
Confession of Faith, first ed., presented to princes of Moravia; 2d ed., 1565.
Riedemann guides the Hutterites through severe persecution.
Riedemann helps lead Hutterites into a "golden age," under toleration.
Riedemann dies peacefully at Protzka, Hungary (now Brodsko, Slovakia).
Caspar Braitmichel carries the Hutterite Chronicle to 1542.
Hutterites make only known reply to 1557 Lutheran attack on Anabaptists.
Peter Walpot as Vorsteher of about 30,000 Hutterites during their "golden
age," with about 100 Haushaben (Bruderhofe, farm colonies) in Moravia and
Slovakia. Schools and crafts well developed. Books and letters written.
Golden period yielding to Counter-Reformation persecution and decline of
Hutterites. Those not converting to Catholicism ordered to leave Moravia.
Claus Braid! in long letter defends community of goods on biblical grounds.
Thirty Years' War drives Hutterites from Moravia, to refuge in Slovakia.
Andreas Ehrenpreis at Sabatisch, Slovakia, restoring communal discipline.
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